Introduction
Although soteriology, or the doctrine of salvation, has always occupied a central place in Christian theology, the 'shape of soteriology'' has changed many times as Christianity's centre of gravity shifted to new cultural contexts, from Palestine, to the Hellenic and Roman, and eventually the Celtic and Germanic worlds. The most recent 'shift' from the First to the Third world has been characterised by a similar pattern: Salvation has retained its centrality in African, Latin American and Asian Christian theology, but the ways in which it is being conceptualised in these new contexts are often vastly different from more traditional Western approaches.
One of the characteristics of this rethinking of salvation in Third World theology generally, and African Christian theology' in particular, has been the renewed interest in the nature of salvation. Although such interest has never been completely absent from traditional soteriological discussions, one may safely say that the main emphases in those discussions have always been on the agent(s) of salvation, a trinitarian God (Nicea) and a two-natured Christ (Chalcedon), perhaps with the cooperation (synergy) of a free human agent (Pelagian and Reformation controversies), the means of salvation through the cross of Christ (the various 'theories of the Atonement'), mediated by the Church with its sacraments ('means of grace'), and by grace, through faith alone (the justification debate), and the scope of salvation: only those who believe (Luther), or cooperate with grace (Trent), or those in the (true) Church (extra ecclesia nulla salus), or the elect (doctrine of predestination) are saved, etc. That is, while the 'who', the 'how' and the 'whom' of salvation have received much attention, the 'what', in the sense of the 'wherefrom' and the 'whereto', has only seldom been thematised, much less problematised, with the result that the concept of salvation came to be characterised by a certain vacuity.3 This, at least, was the impression of those in the 'mission territories', who had heard the Western missionary preaching on salvation. This sentiment on the part of receiving communities was well expressed by Jonas Ntsiko, a Xhosa poet, writing towards the end of the 19th century, who referred to the salvation proclaimed to the Africans by the Christian missionaries as a 'fabulous ghost, that we try to embrace in vain' .4
The purpose of this article is to provide a survey of the ways in which African Christian theologians have attempted to give 'flesh and bones' to the 'fabulous ghost' of salvation. This will be done by presenting a typology of the various accounts of the nature of salvation that have been put forward by African Christian theologians so far. Unlike most studies of African throughout the continent, and in all the different streams of African theology, it will be clear to the reader that Southern African contributions to the discussion are particularly well represented. This is mainly due to the fact that, in the case of Black theology, as one of the four main types of African theology (see note 2), the aims and concerns of that theological movement are so closely linked to the specifically South(ern) African context, that a 'balanced' survey of African soteriologies, in the material sense, will necessarily be 'unbalanced' in the geographical sense. However, the typology presented here is also partly intended to show that, precisely at the material level, the differences between South African Black theology and other African theologies are not as significant as one would perhaps expect in the light of the fierce mutual criticisms that have been launched by representatives of the two theological 'camps'. 
